Dakṣiṇāmūrti
Stotram

`Press

______
__
. ïI>.

Composed by Śrī Ādi Śaṅkarācārya
Compiled and edited under the guidance of
Śrī Svāmī Vāgīśānanda Sarasvatī

Dakṣiṇāmūrti Stotram
The Dakṣiṇāmūrti Stotram is a ten-verse praise chant to Lord Śiva.
Śiva, in the context of this stotram, takes the form of the great
teacher, Dakṣiṇāmūrti. This particular stotram was composed by the
great teacher/saint Śrī Ādi Śaṅkarācārya. In it, Śaṅkarācārya lays out
the attributes of a teacher of Vedānta in the context of śravaṇam;
systematic study of Upaniṣadic scripture, under the guidance of a
qualified and competent traditional teacher for a long period of time.
Stotrams are hymns of praise to the Lord/Īśvara. They are in verse
form and follow precise rules of grammar and compositional structure.

Etymology
The Sanskrit word dakṣiṇāmūrti may be unfolded in a number of ways.
It is a compound word, being comprised of the two Sanskrit words
‘dakṣiṇā’ and ‘mūrti’. The Sanskrit root (dhatu) ‘da’, which is the initial
building block for the word ‘dakṣiṇā’, means ‘granting’, ‘offering’ or
simply ‘giving’. The root dakṣ may be unfolded to mean ‘to grow’ or
‘to increase’. The affix ‘ṇa’ means ‘knowledge’ or ‘knowledge of’. These
building blocks inform the reader as to how to look into the final word
form to reveal the ‘covered’ or implied meaning regarding how the
word is to be understood in the context of this sacred text. The word
‘dakṣiṇā’ or ‘dakṣiṇa’ may take on numerous meanings, depending on
context. Usually it is unfolded to mean ‘to the south’ or ‘south-facing’.
It may also mean ‘on/to the right’ or ‘on/to the right side of’.
The Sanskrit word ‘mūrti’ is built from the root ‘muc’, meaning ‘to
liberate’, ‘to free’, ‘to let go of’. The word ‘mūrti’ has numerous
meanings, depending on context. In this context, it may be unfolded
to mean ‘a being in material form’, or ‘made manifest to be
observed/worshipped’. However, in the context of the word
dakṣiṇāmūrti, the word ‘mūrti’ may also be seen as its opposite;
‘amūrti’, meaning ‘formless’ or ‘non-material’.
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One of numerous ways to unfold the word dakṣiṇāmūrti would be:
‘The Lord made manifest, who, facing in the direction of the south,
offers infinite knowledge (to those ready to accept it).’

Morphology
In His anthropomorphic form, the four-armed Dakṣiṇāmūrti is usually
depicted sitting under a banyan tree facing south and discoursing on
the Vedic scriptures (Upaniṣads) to his ‘ancient’ students. This form of
Dakṣiṇāmūrti is known as Jñāna Dakṣiṇāmūrti (the teacher of Selfknowledge). He is seated on a deer-skin covered dais, his right foot
firmly placed on the back of an apasmāraḥ (the personification of
ignorance) and his left leg folded into his lap. One of His upper hands
hold a snake or japa mālā, the other a flame (of knowledge-fire). He
holds a bundle of kuśa grass or the sacred Vedas in one of this lower
hands, while the other hand is shown in the gesture of vyakhyānamudrā. This symbolic hand gesture or mudrā is also known as the
jñāna- or more specifically, the cin-mudrā; the index finger of His right
hand touching the tip of his thumb, the other fingers open and
stretched apart. This is the mudrā of knowledge.

The Purpose
The spiritual seeker chants the Dakṣiṇāmūrti Stotram for the purpose
of gaining the Grace of the Lord/Īśvara. This Grace may be used for
the purpose of gaining relative freedom from suffering by invoking the
desire to understand the importance of Vedic and universal values.
The Lord’s Grace may also be used for the purpose of gaining Selfknowledge; this being accomplished through the study of the
Upaniṣadic scriptures (śāstra) with a traditional teacher (guru) over a
long period of time.
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śānti pāṭhaḥ

. zaiNt paQ>.

maunavyākhyāprakaṭitaparabrahmatatvaṁ yuvānaṁ

maEnVyaOyaàkiqtpräütTv< yuvan<

varṣiṣṭhānte vasadṛṣigaṇairāvṛtaṁ brahmaniṣṭhaiḥ

vi;RóaNte vs†i;g[Erav&t< äüinóE> ,

ācāryendraṁ karakalitacinmudramānandarūpaṁ

AacayReNÔ< krkilticNmuÔmanNdêp<

svātmārāmaṁ muditavadanaṁ dakṣiṇāmūrtimīḍe (1)

SvaTmaram< muidtvdn< di][amUitmIfe . 1.

vaṭaviṭapisamīpe bhūmibhāge niṣaṇṇaṁ

vqivqipsmIpe ÉUimÉage in;{[<

sakalamunijanānāṁ jñānadātāramārāt

sklmuinjnana< }andatarmarat! ,

tribhuvanagurumīśaṁ dakṣiṇāmūrtidevaṁ

iÇÉuvnguémIz< di][amUit›dev<

jananamaraṇaduḥkhacchedadakṣaṁ namāmi

(2)

jnnmr[Ê>oCDedd]< nmaim . 2.

citraṁ vaṭatarormūle vṛddhāḥ śiṣyā gururyuvā

icÇ< vqtraemRUle v&Ïa> iz:ya guéyRuva ,

gurostu maunaṁ vyākhyānaṁ śiṣyāstu cchinnasaṁśayāḥ

guraeStu maEn< VyaOyan< iz:yaStu iCDÚs<zya> . 3.

(3)

nidhaye sarvavidyānāṁ bhiṣaje bhavarogiṇām

inxye sv›iv*ana< iÉ;je Évraeig[am! ,
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gurave sarvalokānāṁ dakṣiṇāmūrtaye namaḥ

gurve svRlaekana< di][amUt›ye nm> . 4.

(4)

` nm> à[vawRay zuÏ}anEkmUt›ye ,

oṁ namaḥ praṇavārthāya śuddhajñānaikamūrtaye
nirmalāya praśāntāya dakṣiṇāmūrtaye namaḥ

inmRlay àzaNtay di][amUt›ye nm> . 5.

(5)

$ñrae guéraTmeit mUit›ÉedivÉaigne ,

īśvaro gururātmeti mūrtibhedavibhāgine
vyomavadvyāptadehāya dakṣiṇāmūrtaye namaḥ

Vyaemv atdehay di][amUt›ye nm> . 6.

(6)

Dakṣiṇāmūrtistotram Athavā
Dakṣiṇāmūrtyaṣṭakam

. di][amUitRStaeÇm! Awva di][amUTyRòkm!.

viśvaṁ darpaṇadṛśyamānanagarītulyaṁ nijāṁtargataṁ
paśyannātmani māyayā bahirivodbhūtaṁ yathā nidrayā
yaḥ sākṣātkurute prabodhasamaye svātmānamevādvayaṁ
tasmai śrīgurumūrtaye nama idaṁ śrīdakṣiṇāmūrtaye

(1)

bījasyāntarivāṅguro jagadidaṁ prāṅnirvikalpaṁ punaḥ
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ivñ< dpR[†ZymanngrItuLy< inja<tgRt<
pZyÚaTmin mayya bihirvaeÑUt< ywa inÔya ,
y> sa]aTk…éte àbaexsmye SvaTmanmevaÖy<
tSmE ïIguémUt›ye nm #d< ïIdi][amUty
› e . 1.
bIjSyaNtirva¼‚rae jgidd< àai ivRkLp< pun>
4

māyākalpitadeśakālakalanāvaicitryacitrīkṛtam
māyāvīva vijṛmbhayatyapi mahāyogīva yaḥ svecchayā
tasmai śrīgurumūrtaye nama idaṁ śrīdakṣiṇāmūrtaye

(2)

mayakiLptdezkalklnavEicÈyicÇIk«tm! ,
mayavIv ivj&MÉyTyip mhayaegIv y> SveCDya
tSmE ïIguémUt›ye nm #d< ïIdi][amUty
› e . 2.

yasyaiva sphuraṇaṁ sadātmakamasatkalpārthagaṁ
bhāsate

ySyEv S)…r[< sdaTmkmsTkLpawRg< Éaste

sākṣāt tattvamasīti vedavacasā yo bodhayatyāśritān

sa]at! tÅvmsIit vedvcsa yae baexyTyaiïtan! ,

yatsākṣātkaraṅādbhavenna punarāvṛttirbhavāmbhonidhau
tasmai śrīgurumūrtaye nama idaṁ śrīdakṣiṇāmūrtaye

(3)

yTsa]aTkr[aÑveÚ punrav&iÄÉRvaMÉaeinxaE
tSmE ïIguémUt›ye nm #d< ïIdi][amUty
› e . 3.

nānācchidraghaṭodarasthitamahādīpaprabhābhāsvaraṁ

nanaiCDÔ"qaedriSwtmhadIpàÉaÉaSvr<

jñānaṁ yasya tu cakṣurādikaraṇadvārā bahiḥ spandate

}an< ySy tu c]uraidkr[Öara bih> SpNdte ,

jānāmīti tameva bhāntamanubhātyetatsamastaṁ jagat

janamIit tmev ÉaNtmnuÉaTyetTsmSt< jgt!

tasmai śrīgurumūrtaye nama idaṁ śrīdakṣiṇāmūrtaye

(4)

dehaṁ praṇamapīndriyāṇyapi calāṁ buddhiṁ ca
śūnyaṁ viduḥ
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tSmE ïIguémUt›ye nm #d< ïIdi][amUty
› e . 4.
deh< à[mpIiNÔya{yip cla< biuÏ< c zUNy< ivÊ>
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strībālāndhajaḍopamāstvahamiti bhrāntā bhṛśaṁ vādinaḥ
māyāśaktivilāsakalpitamahāvyāmohasaṁhāriṇe
tasmai śrīgurumūrtaye nama idaṁ śrīdakṣiṇāmūrtaye

(5)

rāhugrastadivākarendusadṛśo māyāsamācchādanāt
sanmātraḥ karaṇopasaṁharaṇato yo’bhūtsuṣuptaḥ pumān
prāgasvāpsamiti prabodhasamaye yaḥ pratyabhijñāyate

ôIbalaNxjfaepmaSTvhimit æaNta É&z< vaidn> ,
mayazi´ivlaskiLptmhaVyamaehs<hair[e
tSmE ïIguémUt›ye nm #d< ïIdi][amUty
› e . 5.
ra÷¢StidvakreNÊs†zae mayasmaCDadnat!
sNmaÇ> kr[aeps<hr[tae yae=ÉUTsu;uÝ> puman! ,
àagSvaPsimit àbaexsmye y> àTyiÉ}ayte

(6)

tSmE ïIguémUt›ye nm #d< ïIdi][amUty
› e . 6.

bālyādiṣvapi jāgradādiṣu tathā sarvāsvavasthāsvapi

baLyaid:vip ja¢daid;u twa svaRSvvSwaSvip

vyāvṛttāsvanuvartamānamahamityantaḥ sphurantaṁ sadā

Vyav&ÄaSvnuvtRmanmhimTyNt> S)…rNt< sda ,

tasmai śrīgurumūrtaye nama idaṁ śrīdakṣiṇāmūrtaye

svātmānaṁ prakaṭīkaroti bhajatāṁ yo mudrayā bhadrayā

SvaTman< àkqIkraeit Éjta< yae muÔya ÉÔya

tasmai śrīgurumūrtaye nama idaṁ śrīdakṣiṇāmūrtaye

tSmE ïIguémUt›ye nm #d< ïIdi][amUty
› e . 7.

(7)

viśvaṁ paśyati kāryakāraṇatayā svasvāmisambandhataḥ
śiṣyācāryatayā tathaiva pitṛputrādyātmanā bhedataḥ
7

ivñ< pZyit kayRkar[tya SvSvaimsMbNxt>
iz:yacayRtya twEv ipt&puÇa*aTmna Éedt> ,
8

svapne jāgrati vā ya eṣa puruṣo māyāparibhrāmitaḥ

Svße ja¢it va y @; pué;ae mayapiræaimt>

(8)

tSmE ïIguémUt›ye nm #d< ïIdi][amUty
› e . 8.

bhūrambhāṁsyanalo’niloṁ’baramaharnātho himāṁśuḥ
pumān

ÉUrMÉa<Synlae=inla<e=brmhnaRwae ihma<zu> puman!

ityābhāti carācarātmakamidaṁ yasyaiva mūrtyaṣṭkam

#TyaÉait cracraTmkimd< ySyEv mUTyRòkm! ,

tasmai śrīgurumūrtaye nama idaṁ śrīdakṣiṇāmūrtaye

nānyatkiñcana vidyate vimṛśatāṁ yasmātparasmādvibhoḥ

naNyiTkÂn iv*te ivm&zta< ySmaTprSmaiÖÉae>

tasmai śrīgurumūrtaye nama idaṁ śrīdakṣiṇāmūrtaye

tSmE ïIguémUt›ye nm #d< ïIdi][amUty
› e . 9.

(9)

sarvātmatvamiti sphuṭīkṛtamidaṁ yasmādamuṣmiṁstave
tenāsaya śravaṇāttadarthamananāddhyānācca saṅkīrtanāt
sarvātmatvamahāvibhūtisahitaṁ syādīśvaratvaṁ svataḥ
siddhyet tatpunaraṣṭadhā pariṇataṁ
caiśvaryamavyāhatam (10)

svaRTmTvimit S)…qIk«timd< ySmadmui:mn! Stve
tenaSya ïv[aÄdwRmnna ana½ s»ItRnat! ,
svaRTmTvmhaivÉUitsiht< SyadIñrTv< Svt>
is et! Tpunròxa pir[t< cEñyRmVyahtm! . 10.

oṁ
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śānti pāṭhaḥ

. zaiNt paQ>.

vaṭaviṭapisamīpe bhūmibhāge niṣaṇṇaṁ

vqivqipsmIpe ÉUimÉage in;{[<

sakalamunijanānāṁ jñānadātāramārāt

sklmuinjnana< }andatarmarat! ,

tribhuvanagurumīśaṁ dakṣiṇāmūrtidevaṁ

iÇÉuvnguémIz< di][amUit›dev<

jananamaraṇaduḥkhacchedadakṣaṁ namāmi

jnnmr[Ê>oCDedd]< nmaim .

iti śrīmatparamahaṁsaparivrājakācāryasya

#it ïImTprmh<spirìajkacayRSy

śrīgovindabhagavatpūjyapādaśiṣyasya

ïIgaeivNdÉgvTpUJypadiz:ySy

śrīmacchaṅkarabhagavataṁ kṛtau dakṣiṇāmūrtyaṣṭakaṁ
sampūrṇam

ïImCD»rÉgvt< k«taE di][amUTyRòk< sMpU[Rm! ,

oṁ śānti śānti śānti

. ` zaiNt> zaiNt> zaiNt>.

hariḥ oṁ śrī gurubhyo namaḥ hariḥ oṁ

. hir> ` ïI gué_yae nm> hir> ` .
n.b.: The following ‘translation’ on pages 13 - 16 of the preceding text is not word
for word. As it is nearly impossible to accurately translate such a rich text into any
language, including English, the editors offer poetic insight to help the aspiring
student get the gist of Ādi Śaṅkarācārya’s intended meaning.
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śānti pāṭhaḥ
The great sage, teacher of Self-knowledge; He who reveals the nature
of Brahman; He who removes ignorance from the hearts of his ancient
students, though He Himself is eternally youthful. He whose audience
are themselves great sages who thirst for the knowledge of Truth. He
whose hand is in the gesture of oneness (the cin-mudrā, revealing the
truth regarding the nature of ‘I’ and the nature of ‘this’); he whose
nature is absolute-fullness; He who is happiness in-Himself, byHimself for no reason; He whose visage is as a mirror, reflecting His
true nature; to that Dakṣiṇāmūrti, my prostrations. (1)
They sit near a massive banyan tree; the Lord/Īśvara in the form of
Dakṣiṇāmūrti, the great revealer of knowledge, teacher of the ‘three
worlds’, surrounded by his disciples, who are indeed great sages in
their own right. Yet here they are, asking to be shown the means to
cross the ocean of endless deathing and birthing; to that
Dakṣiṇāmūrti, my prostrations. (2)
Strange, indeed, this group, sitting at the base of the banyan tree.
The ageless teacher surrounded by his ancient students. His very
nature is Truth; He being able to impart this knowledge only to minds
who are ready to hear it. These minds that, once gaining knowledge,
are free of doubt. (3)
He is the ever-flowing font of knowledge; the balm that removes Selfignorance, burning through the mirage of material bondage. He who
is the teacher of teachers; to that Dakṣiṇāmūrti, my prostrations. (4)

He who is all-pervasive like space; who appears (as-though)
subdivided as Lord, Teacher and Self. Salutations to Lord
Dakṣiṇāmūrti. (6)

Dakṣiṇāmūrtistotram Athavā
Dakṣiṇāmūrtyaṣṭakam
The universe, like a great city seen in a mirror, is made manifest from
‘within’ one’s Self. And yet, as in a dream, one experiences the
universe as if it were outside, real and separate from one’s Self. In
truth, all objects, names and forms are made manifest from one’s Self.
Whoever gains knowledge of one’s Self as being-infinite-awarenessfullness, is, in essence, the Lord Dakṣiṇāmūrti; the teacher of
teachers. I surrender in reverence to Him. (1)
Like the potential sprout, awaiting germination inside a seed, the
material universe ‘waits’ in un-manifest form ‘within’ non-dual
Brahman. Then, through the expression of māyā, both time and space
are made manifest, becoming the physical universe of names and
forms with functions. The Lord/Īśvara (which is Brahman with material
attributes), just like a magician or a great yogi, seemingly creates
something from nothing. I surrender in reverence to Him. (2)
From Brahman, which is being-infinite-awareness-fullness, the
universe of objects is made manifest, shining like a mirage in a desert.
‘I am Brahman’; ‘I am ātmā.’ This is the great teaching, imparted by
the Lord, made manifest for study in the four Vedas. Whoever knows
this, without vagueness, doubt or error, will be freed from the
seemingly endless cycles of death and birth. I surrender in reverence
to Him. (3)

Prostrations to He who embodies all the knowledge of the Vedas in
one word; oṁkāra. Salutations to He who is pure-knowledge-fire.
Salutations to pure existence - infinite awareness - absolute fullness.
Salutations to Dakṣiṇāmūrti. (5)

A single, bright light shines from inside a clay pot which has many
apertures. This single light streams from each aperture, talking the
appearance of many rays of light. In the same manner, the single light
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of Brahman is expressed through each sense aperture of the body as
witness-awareness. In this manner, Brahman is not only the cause of
all objects, but is also the witness of all objects. I surrender in
reverence to Him. (4)
They who remain ignorant of themselves will insist that the physical
body, the vital force, the subtle organs of action and of knowledge,
the pulsing mind in action and even the mind in silence are all ‘you’.
They are as mistaken as those who are proudly uneducated, as
mistaken as ignorant children, as mistaken as those who are blind, as
those with restricted mental capacity. Lord Dakṣiṇāmūrti, being the
universal teacher, uses the śāstra (Vedas) to give eyesight to the
blind. He destroys this ignorance-covering, which māyā, as a veil, has
helped to manifest. I surrender in reverence to Him. (5)
Ātmā (Brahman) as being-infinite-awareness-fullness is ‘as-though’
covered by māyā, just like the sun or the moon is ‘as-though’ covered
during an eclipse. The human, having withdrawn all outward reaching
senses, awakens from deep sleep and remembers that she has been
in deep sleep. In essence, she is of the same order of reality as Lord
Dakṣiṇāmūrti, who sits before her as teacher, teaching and the
methodology of the teaching. I surrender in reverence to Him. (6)
All the stages of life (youth, adolescence, middle-age, etc.), just like
the three states of daily experience (waking, dream, deep-sleep), are
born in time and will eventually end in time. Yet, ‘I’ as witnessawareness am always present in-and-through each stage, state, place
and time. That limitless ‘I’ is the Lord Dakṣiṇāmūrti, who indicates this
truth using His right hand in the cin-mudrā. I surrender in reverence
to Him. (7)

because of the projecting power of māyā; she of the ignorancecovering. In essence, he is no different from the Lord Dakṣiṇāmūrti. I
surrender in reverence to Him. (8)
The universe of objects shines because of the Lord; He being eightfold in quality: Earth, waters, fire, air, space, the sun, the moon and
the individual mind. For those who have gained knowledge of the Self,
all this is Brahman, the Lord, manifest as Lord Dakṣiṇāmūrti, the great
teacher of teachers. I surrender in reverence to Him. (9)
The truth is that ātmā is everything and everything is ātmā. By
studying with a traditional teacher who holds up the Vedic wordmirror; by removing all doubts through the use of the intellect; by
meditating on these words and gaining greater and greater clarity, I
understand myself to be Brahman; to be being-infinite-awarenessfullness. By gaining this knowledge, all is as-well gained. (10)

śānti pāṭhaḥ
They sit near a massive banyan tree; the Lord/Īśvara in the form of
Dakṣiṇāmūrti, the great revealer of knowledge, teacher of the ‘three
worlds’, surrounded by his disciples, who are indeed great sages in
their own right. Yet here they are, asking to be shown the means to
cross the ocean of endless deathing and birthing; to that
Dakṣiṇāmūrti, my prostrations.
Thus ends the chanting of all ten verses of the great Lord
Dakṣiṇāmūrti Stotram.
oṁ peace peace peace

Those without Self-knowledge believe the world to be composed of
waking-dream duality; cause-effect duality; owner-owned duality;
student-teacher duality; son-father duality. He believes this to be true
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ïI SvamI vagIzanNd srSvtI
Śrī Svāmī Vāgīśānanda Sarasvatī
Śrī Svāmī Vāgīśānanda Sarasvatī is a senior disciple of Pūjya Śrī Svāmī
Dayānanda Sarasvatī, and has been studying and teaching Vedānta
since 1975.
Svāmī jī was in his teens when he became fascinated with mystical
poetry and non-dualistic philosophies. In 1975, at the age of 19, he
left his home in the United States and traveled to India to study in a
traditional gurūkulam. After graduating from a three-year residential
course in Vedānta and Sanskrit, he attended four subsequent threeyear courses in the United States and in India.
Using the traditional methodology called saṁpradāya, Svāmī
Vāgīśānanda ‘unlocks’ the scriptures of Vedānta, thereby removing the
veil of ignorance; the cause of all human suffering. He is a traditional
saṁnyāsi (a renunciant who is committed to a life of knowledge and
has taken a vow of non-injury). A master of the South Indian Kṛṣṇa
Yajur Veda style of chanting, Svāmī jī has traveled the world teaching
Sanskrit, Vedic chanting and Vedānta.
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